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CONSTRUCTIVE STUDIES IN THE LIFE OF CHRIST. 



By Ernest D. Burton and Shailer Mathews, 
The University of Chicago. 



PART VI. 

THIRD PERIOD OF THE GALILEAN MINISTRY. 

FROM THE WITHDRAWAL INTO NORTHERN GALILEE UNTIL THE FINAL 
DEPARTURE FOR JERUSALEM. 



CHAPTER XVII. 

A NORTHERN JOURNEY AND A BRIEF STAY BY THE SEA OF GALILEE. 

§70. Journey toward Tyre and Sidon ; the Syrophoenician woman's 
daughter. 

Matt. 15 : 21-28. Mark 7 : 24-30. 

§71. Return through Decapolis ; many miracles of healing. 

Matt. 15 : 29-31. Mark 7 : 31-37. 

§72. The feeding of the four thousand. 

Matt. 15 : 32-38. Mark 8 : 1-9. 

§73. The Pharisees and Sadducees demanding a sign from heaven. 

Matt. 15 : 39—16 : 12. Mark 8 : 10-21. 
§74. The blind man near Bethsaida. 

Mark 8 : 22-26. 

^f 178. Notes on §70, Mark 7: 24-30. — Vs. 24, "went away into the 
borders of Tyre and Sidon" : /. e., into Phoenicia, of which Tyre and 
Sidon were the chief cities. Tyre is about thirty-five miles, in an airline, 
northwest from the Sea of Galilee, and Sidon about twenty-five miles 
farther north, both on the Mediterranean coast. Phoenicia was at this 
time included in the Roman province of Syria. This journey carries 
Jesus entirely out of Jewish territory. On the reasons for his leaving 
Galilee at this time see % 173. "Would have no man know it " : This 
whole journey was not for preaching, but for retirement, and for inter- 
course with the disciples. Vs. 26, "the woman was a Greek" : /. e., a 
gentile ; she may or may not have spoken Greek ; she was certainly 
not of Hellenic blood. "A Syrophoenician by race" : a descendant of 
the Phoenicians of Syria, as distinguished from the Phoenicians (Cartha- 
ginians) of Africa. Matthew speaks of her as a Canaanitish woman. 
The terms Phoenicia and Canaan are sometimes used interchangeably 
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to denote the coastlands of Palestine, especially from Carmel north- 
ward (Isa. 23: n, and the Tel Amarna tablets), though Canaan more 
frequently denotes the whole of western Palestine, from Lebanon to the 
Dead Sea. Vs. 27, "Let the children first be filled," etc.: That the 
blessings of the gospel were first of all to be offered to the Jews was 
recognized by Jesus and, though not always intelligently, by the early 
church. This is, indeed, only an illustration of the possession by one 
race or people of opportunities superior to those of others, of which 
human history furnishes numberless examples. With this was connected 
a limitation of Jesus' personal mission to his own nation, not because 
the gentile was of less consequence or value than the Jew (see Luke 
4 : 25-27) or because Jesus cared nothing for the gentiles, but because 
in the accomplishment of his great work for the world it was necessary 
that he begin with his own people and confine his personal efforts to 
them (Matt. 15:24). Yet this limitation is not absolute; with suffi- 
cient reason he can go outside the Jewish nation, and such a reason is 
furnished by the woman's answer, humbly accepting her place and 
expressing both eager desire and faith in him. The whole incident is 
most instructive as showing Jesus' conception of his personal mission, 
and his attitude toward people outside his own nation. 

\ 179. Notes on §71, Mark 7 : 31-37. — Vs. 31, "from the borders of 
Tyre .... through Sidon unto the Sea of Galilee, through the midst 
of the borders of Decapolis": these words indicate an extended and 
somewhat circuitous journey, for the most part entirely outside of 
Jewish territory, and hence (cf. Matt. 15: 24, and the implications of 
Mark 7 124-27) not a preaching tour, but one of retirement. From 
Sidon one road led across the Lebanon and Anti-Lebanon mountains, 
directly east to Damascus; another led southeast to Caesarea Philippi. 
The former road passes over the mountains at a height of 6,000 feet 
and crosses the Leontes river on a natural rock bridge. This is per- 
haps the road which Jesus took, going, if not actually to Damascus, at 
least into that region, and thence south perhaps to Canatha, and west- 
ward again to the Sea of Galilee. If he followed the road to Csesarea 
Philippi, he must have passed thence somewhat southeast in order to 
come to the sea through the midst of the Decapolis. On the Deca- 
polis see ^f 122. The incident of vss. 32-37 probably took place on 
Jesus' return into the vicinity of the Sea of Galilee ; there is no sugges- 
tion that the man was a gentile. 

Matthew 15:29-31, which corresponds in position to Mark 7:31-37 
records Jesus' return to the Sea of Galilee, though without indicating the 
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route ; and in place of the healing of the deaf man mentions in general terms 
the healing ot a multitude. It is not easy to account for the variation of the 
two accounts. 

^f 1 80. Notes on §72, Mark 8 : 1-9. — The location of this event, so 
similar to the feeding of the five thousand (§ 66), is not definitely indi- 
cated further than that it was upon the shore of the sea (Mark 8:10; 
Matt. 15 : 39). The motive of Jesus (vs. 2) is the same as on the other 
occasion ; the numerical details differ somewhat. 

This narrative seems to prove that in this period Jesus was again fol- 
lowed, either in Galilee or across the sea, by multitudes nearly as great as 
the one which had flocked to him before the crisis at Capernaum. But the 
similarity of this narrative to that of the feeding of the five thousand can but 
raise the question whether there were really two such events. In favor of the 
view that there were two is the difference in the numbers, and the fact that 
both Matthew and Mark relate both, Mark especially distinguishing the two 
by the word "again" in vs. 1. Yet it can but surprise us that Jesus should 
have repeated a miracle, the consequences of which when first performed were 
so embarrassing, as well as that such a multitude should have come together 
to him after the break between himself and the Galileans which followed the 
first event. Nor is a duplication of a narrative with differences of detail in 
itself impossible (see If 155). Definite answer to the question whether these 
events are two or one can hardly be given. 

IT 181. Notes on §73, Mark 8 : 10-21. — Vs. 10, " Dalmanutha " : evi- 
dently a city on the shore of the Sea of Galilee, but not yet certainly 
located ; perhaps most probably on the southeastern shore. Matthew 
has "Magadan," the location of which is equally unknown. Vs. 11, 
" seeking of him a sign from heaven " : neither the teachings and the 
character of Jesus, nor his healing or other miracles appealed to the 
Pharisees. It was the first of these that drew to Jesus his first and 
most trusted disciples (cf *\\68, § 24); the second attracted multitudes ; 
but the Pharisees desired some wonderful visible portent from the 
heavens. Such a demand was most painful to Jesus, and he never 
responded to it. If he could not beget faith and win followers by the 
natural impression of his life, it was useless to attempt to do it by 
signs from heaven (cf Matt. 4 : 5-10 ; Luke 16 : 31). 

Matt. 16:2, 3 adds, according to some manuscripts, a reproof of the 
Pharisees and Sadducees for being unable to read the signs of the times, 
though knowing how to discern the face of the sky. They have probably 
been brought over from Luke 12 : 54-56, though they fit in here most appro- 
priately. It is men's duty, Jesus implies, to interpret current events, to read 
in passing history God's message to them without asking for portents from 
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heaven. In the condition of the Jewish people and in Jesus' own life was all 
the evidence they needed. It is an evil and adulterous (z. <?., untrue to God) 
generation that demands signs (vs. 4). Matthew also adds the words "but 
the sign of Jonah," this whole verse being closely parallel to Matt. 12:39 
(Luke 1 1 : 29). On the meaning of this sign see \ 1 40. 

Vs. 15, " the leaven of the Pharisees and the leaven of Herod " : by 
leaven Jesus undoubtedly means, as Matthew says in 16:12, teaching, 
principles taught or exemplified, which, like yeast, tended to transform 
men's character into likeness to itself. Luke 12:1 calls the leaven of 
the Pharisees " hypocrisy ; " but here Jesus probably has especially in 
mind the captiousness which they manifested in demanding a sign 
when they already possessed evidence enough. This spirit, still 
unhappily common, blinds the eyes and hardens the heart. The leaven 
of Herod is probably worldly, and especially political, ambition. Mat- 
thew has (vs. 6) the leaven of the Pharisees and Sadducees, not distin- 
guishing the two, and hence referring in general only to their evil 
influence. 

^[182. Notes on §74, Mark 8:22-26. — Vs. 22, " Bethsaida" : pre- 
sumably Bethsaida Julias, both because this is the only one that we are 
sure there was, and because in the next section we find Jesus going 
toward Caesarea Philippi, which is east of the Jordan. This is one of 
the two miracles recorded by Mark only, the other being that described 
in 7 : 32-37. Both occur in about the same region ; in both Jesus 
takes the man apart from the people ; in both he makes use of the 
spittle ; in both he forbids the report of the incident. Now at least, 
though he will not refuse to heal, he does not wish attention drawn to 
him as a healer. As in the case of the Syrophcenician woman's 
daughter, compassion led him to overstep the limits which on other 
grounds he set for himself. And the fact is itself doubly significant. 
That he did not give healing the first place shows that he did not 
regard relief of suffering as the highest duty, or happiness, in the sense 
of comfort, the highest good. That, having chosen another work, and 
chosen wisely, he yet broke over its limits, reminds us how often our 
chosen task must be left that we may perform the one that is thrust 
upon us. 

^[183. Questions and Suggestions for Study. — (1)* Where is 
Tyre? Sidon? Phoenicia? (2)* What do the words "Greek" and 
"Syrophoenician" in Mark 7: 26 and "Canaanitish'' in Matt. 15:22 
mean ? (3)* What was the purpose of Jesus in this northern 
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journey ? (4)* What conditions in Galilee led him to make it? 
(5) Tell the story of the Syrophcenician woman's daughter. 
(6)* What principle respecting his personal mission did Jesus 
enunciate in connection with this event? (7)* On what ground 
did he make an exception to his general rule? (8)* What gen- 
eral and wide-sweeping principles are suggested in this conduct 
of Jesus ? 

(9)* Trace the journey recorded in Mark 7 : 31. (10) What 
was its purpose? { ll ) What happened on Jesus' return to the 
region of the sea of Galilee ? 

(12) Narrate the story of the feeding of the four thousand. 
(13) Where did it take place? (14) What reasons for and 
against supposing that this is really the same event which is told 
in Mark 6 : 30-46 ? 

(15)* What is the meaning of the Pharisees' demand for a 
sign from heaven? (16)* Why was Jesus pained at their 
request? (17)* Against what insidious errors did Jesus warn 
his disciples (Mark 8:14ft.)? (18) Express this warning in 
terms of our experience of today. 

(19) Tell the story of the blind man at Bethsaida. (20) 
What principles, instructive for us also, did Jesus illustrate in his 
conduct in this and similar cases ? 

^[184. Constructive Work. — Write chap, xvii of your "Life of 
Christ," indicating the route that Jesus followed, and bringing out 
clearly the ends which he had in view at this time. 

T[ 185. Supplementary Topics for Study. 

1. Tyre and Sidon : the origin of the cities ; the ethnographic rela- 
tions of the inhabitants ; their political status and religious condition 
in Jesus' day. 

Smith, Historical Geography of the Holy Land, pp. 22-8 ; and Bible Dictionaries. 

2. Jesus' thought concerning the limitations of his own mission. 

3. Why Jesus healed the sick. 

Dods, "Jesus as Healer," Biblical World, March, 1900. 
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CHAPTER XVIII. 

JOURNEY TO CiESAREA PHILIPPI I PETER'S CONFESSION AND THE 
TRANSFIGURATION. 

§75. Peter's confession. 

Matt. 16:13-20. Mark 8:27-30. Luke 9 : 18-21. 

§76. Christ foretells his death and resurrection. 

Matt. 16:21-28. Mark 8:31 — 9:1. Luke 9:22-27. 

§77. The transfiguration. 

Matt. 17:1-13. Mark 9:2-13. Luke 9:28-36. 

§78. The demoniac boy. 

Matt. 17:14-20. Mark 9:14-29. Luke 9:37-430. 

§79. Christ again foretells his death and resurrection. 

Matt. 17:22,23. Mark 9:30-32. Luke 9:43^-45. 

^[ 186. Notes on §75, Mark 8:27-30. — Vs. 27, "into the villages of 
Caesarea Philippi": into the villages adjacent to Caesarea Philippi, and 
belonging to its administration. The city of Caesarea Philippi lay at the 
foot of Mt. Hermon on the site of what was formerly known as Panias, 
so called from the god Pan to whom was consecrated a cave near by. 
From the side of the hill below this cave flows the river Banias, one of 
the three principal affluents of the Jordan. The city had been recently 
rebuilt by Philip, in whose tetrarchy it was, and renamed Caesarea in 
honor of Augustus ; the name Philippi distinguished it from Caesarea on 
the coast in the tetrarchy of Antipas. It lay 1,050 feet above sea level, 
while Hermon towered more than 8,000 feet above it. The journey 
from the Sea of Galilee was about twenty-five miles long, and involved 
an ascent of about 1,700 feet. It led through territory predominantly 
gentile in population. Like the preceding northern journey, it was 
evidently for retirement, not for preaching. " Who do men say that I 
am ?" This is the first instance recorded in the gospels in which Jesus 
discussed with his disciples the matter of his names and titles. They 
had expressed at the outset their enthusiastic impression of his messiah- 
ship (^f 67, 68); they had overheard, if not taken part in, the discussions 
among the people concerning Jesus ; but he, though himself fully con- 
vinced, at least from his baptism, of his own messiahship, had gone 
about his work of teaching and healing, apparently without formally 
discussing with the disciples or the people the question who he was. 
Now the time has come for an understanding with them on this question. 
Vs. 28, " and they told him saying, John the Baptist ": cf. Mark 6 : 14. 
The existence of this opinion suggests how little Jesus had been known 
while John was still alive and at work. "Elijah ": cf. Mai. 4:5; John 
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1:21, and ^[65. "One of the prophets": z. <?., probably one of the 
line of prophets {cf. Mark 6:15). In Luke, both here (9:19) and in 
9 : 8, this opinion is given in the form that "one of the old prophets is 
risen again," and Matthew mentions Jeremiah especially as one of 
whom some spoke. Vs. 29, "Peter answereth and saith unto him, Thou 
art the Christ": In words the confession affirms just what Andrew said 
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to Peter when he first met Jesus (John 1 : 41). But it is by no means 
a mere echo of that former statement. That was the enthusiastic 
expression of an impression based upon a few hours with Jesus, and 
could hardly have meant anything other than that Jesus would turn 
out to be the Messiah they were looking for. This, on the other hand, 
is a deliberate assertion made after months of living and working with 
Jesus, which had deepened their knowledge of him and strengthened 
their love for him, despite the fact that he had not followed the career 
which they looked for in the Messiah. That they now reaffirm their 
first confession shows that their faith in Jesus personally is stronger 
than their devotion to their own conception of the Messiah's career. 
The core of their faith, that which remained unchanged and gave it 
moral significance, was the attraction of Jesus' personality for them, 
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which held them steadfastly to him while he lived a life so very differ- 
ent from their conception of what the career of the Messiah was to be. 
(Cf Bruce on Matt. 16: 22.) That they were still far from fully appre- 
hending and accepting Jesus' conception of messiahship the next sec- 
tion shows. Vs. 30, " and he charged them that they should tell no 
man of him ": Neither the people at large nor the out-and-out oppo- 
nents of Jesus, who held unchanged their theories of what the Messiah 
should be (^[50) and lacked the moral sympathy with Jesus which 
bound the Twelve to him, nor even the outer circle of true disciples, 
who had passed through no such experience of intimate acquaintance 
with Jesus as these twelve had had, were yet prepared for an announce- 
ment of Jesus' messiahship ; they would all have interpreted it accord- 
ing to their own conceptions of messiahship, and would have still 
further endeavored to commit Jesus to a policy of revolution. 

^[187. Notes on §75, Matt. 16:13-20. — Vs. 16, "the Christ, the 
Son of the living God " : probably an expansion of the briefer confes- 
sion as given in Mark, " the Christ." Luke, probably under the same 
impulse to make it fuller and more impressive, says "the Christ of 
God." The meaning remains substantially the same. On the expres- 
sion "Son of the living God" see ^[20. Vss. 17-19 are peculiar to 
Matthew. Vs. 17, "for flesh and blood hath not revealed it unto 
thee " : this confession of Peter is no mere echo of popular opinion, 
nor any doctrine taught him of men, but a revelation from God, a 
teaching of the Father, or, in post-Pentecostal language, of the Spirit 
(cf. 1 Cor. 2 : 7-12). Vs. 18, "thou art Peter [Petros], and upon this 
rock [petra] I will build my church" : If Jesus spoke in Aramaic, he 
doubtless said Cephas in both cases (cf. John 1 : 42), and no stress is to 
be laid on the difference between Petros and petra. The strength of 
his conviction that Jesus is the Messiah makes Simon a rock, and it is 
on him as possessing such a conviction that Jesus will build his church. 
The statement pertains primarily to Peter personally, but by implication 
to all of like faith and firmness of conviction. The expression " build 
my church" refers to the establishment and development of that com- 
munity in which his kingdom (cf. vs. 19) is to find visible and organ- 
ized expression. It is here represented under the figure of a building, 
of which Peter is to be a foundation-stone, and into which others are 
to be built till the structure is complete. " And the gates of Hades 
shall not prevail against it " : it shall never be destroyed. Hades is 
the world of death, and its gates open to receive and hold fast the dead. 
This they shall never do for the church of Jesus Christ. It shall never 
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be overthrown. Vs. 19, " and I will give unto thee the keys of the king- 
dom of heaven " : language, like that of the whole passage, highly 
figurative. The kingdom like the church is conceived of under the figure 
of a building ; only now Peter is represented, not as a foundation-stone, 
but as a porter, or steward. He can admit men to the kingdom, or 
exclude them ; the only interpretation of which, consistent with the 
history of the apostolic age, is that upon him will rest a great respon- 
sibility in the announcement of the terms of the gospel, the conditions 
of membership in Christ's kingdom. "And whatsoever thou shalt 
bind on earth," etc.: "binding and loosing" are familiar Jewish 
expressions for requiring and forbidding. Jesus gave to Peter and 
to his apostles in general (see Matt. 18:18) a responsibility of lead- 
ership in the church, which carried with it the duty of others to accept 
and follow their decisions. This is but an example of a general law. 
Some men are born to be leaders and some to be followers as surely 
as some are born children of others and subject to their paren- 
tal authority ; and their respective responsibilities in the sight of God 
are affected by this fact. The mass of men must always follow their 
leaders, even if these leaders lead wrongly. Even of the scribes 
Jesus said : " They sit in Moses' seat ; all things whatsoever they bid 
you, these do and observe." The apostles were to be the scribes of the 
new church. 

Remark : In the above notes on Matt. 16 : 18, 19, "church" and "king- 
dom of heaven" are treated as representing substantially the same idea, and 
this seems required by the context. Generally speaking, the difference between 
the two terms is this : the kingdom (the term which Jesus usually employs, 
" church " occurring only here and in Matt. 18:17) represents that whole order 
of things, above and including and permeating all organizations, which Jesus 
came to establish. It takes in all sides of life, and finds expression, not in one 
organization, but in every legitimate human institution. The church (the term 
which fills in Acts and the epistles the place of prominence that the kingdom 
has in the gospels) is first that organization in which the kingdom originally 
found organic expression, and then the whole community of believers through- 
out the world. In this largest sense the membership of the church and of the 
kingdom is on earth the same. But even thus the term " church," from its use 
to denote a definite organization, which exists alongside of other organizations 
and stands especially for the distinctly religious side of life, retains an empha- 
sis on this phase of life and lacks that broad inclusion of all the interests and 
aspects of life which is characteristic of the conception of the kingdom. 

fi88. Notes on §76, Mark 8 : 31—9 : 1— Vs. 31, "And he began to 
teach them that the Son of man must suffer many things": immediately 



STUDIES IN THE LIFE OF CHRIST 35 

upon his disciples' clear and measurably intelligent recognition of 
Jesus' messiahship, Jesus begins to teach them that he must suffer. 
Having grasped the one truth, they must begin to learn the other. 
"And be rejected by the elders, and the chief priests, and the scribes, 
and be killed ": it is now at least entirely clear to Jesus that there is 
no hope of the nation accepting him, and that the accomplishment of 
his mission must be, not only through suffering, but through death. 
And this the disciples, too, must learn. Compare the intimation of 
this in John 2 .-19; Mark 2:20. But this is the first clear statement 
of it. "And after three days rise again": Just as clear as it is to Jesus 
that he must die, so is it also that death cannot triumph over him. 
God can neither forsake his Son, nor cut him off from the accomplish- 
ment of his work in and for the kingdom (cf. Matt. 16:18). Death, 
necessary and inevitable, involves nevertheless only a brief interrup- 
tion of his work. Vs. 32, "Peter took him, and began to rebuke 
him" (cf. Matt. 16:22): that Peter should venture to reprove Jesus is 
surprising, but not that he found it difficult to accept Jesus' announce- 
ment of his death. Affection for Jesus and his just-confessed faith in 
Jesus' messiahship both make such acceptance difficult. The Jews of 
Jesus' day believed, not in a suffering, but in a triumphant Messiah, 
and least of all in one whom his own nation should reject. To 
Peter, sharing still the ideas of his people, so far from rejection and 
death being involved in messiahship, messiahship excluded them. Cf. 
John 12:34; Luke 24:20, 21, 26. Vs. 33, "Get thee behind me, 
Satan": this suggestion of Peter is to Jesus a temptation ; he would 
gladly believe that his work could be accomplished without rejection 
and death. But he puts the temptation instantly away. Cf ^[168. 
"Thou mindest not the things of God": thinkest not the thoughts 
of God. Vs. 34, "if any man would come after me": be my follower, 
disciple. "Let him deny himself ": an expression of far deeper sig- 
nificance than our ordinary use of "self-denial" would suggest. To 
deny one's self is to cease to make one's own interest and pleasure 
the end of life, and one's own will the law of life, and in place of 
these to follow Jesus in making God's will the law of action (John 
4-'34; 5 : 3°; Mark 3:35), and the well-being of men the end of life 
(Mark 10 : 42-45). "And take up his cross and follow me": indicates 
the extent to which Jesus' disciples are to carry their self-devotion. To 
take up the cross and follow him is to be ready, as he was (vs. 31), to 
lay down life itself in obedience to the will of God and for the good 
of men. It must not be overlooked that these words (vs. 34, first 
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part) apply not only to the Twelve, but to all who would follow him. 
Jesus lays down as conditions of discipleship the acceptance of the same 
principles of life which he followed, carried to the same extent. In this 
as in other respects he was the Son of man, the type of his kingdom. 
Vs. 35, " for whosoever would save his life shall lose it": the word 
" life" is perhaps suggested by the reference to dying, and saving life 
is primarily trying to escape death. But with physical life is included 
all those powers, opportunities, and possibilities which life brings. 
One who tries to hoard these, hold them for himself, in reality wastes 
them, throws them away; escaping death he wastes and loses life. 
"And whosoever shall lose his life": whosoever shall unreservedly 
pour out his life's energies, if need be, to the extent of death. "For 
my sake and the gospels": in devotion to me, for the promotion of 
the ends for which I gave my life, and for the advancement of the 
gospel, that is, for the salvation of men ; this is a most important 
qualification ; it makes all possible difference for what ends one pours 
out his life; not all losing of life is saving it. "Shall save it": not 
shall escape death, but shall, making the highest use of life's energies 
and power, in truth preserve it from waste and destruction. There is 
no immediate reference to length of life, or even to immortality; the 
thought of Jesus is moving on a higher plane than this. He is speak- 
ing, not of continued existence, but of the true use to be made of this 
mysterious life, with all its powers and possibilities, with which each 
of us is endowed. But that he who has made the best use of life 
should thereby cease to exist is itself almost unthinkable. Vs. 36, 
"For what doth it profit a man to gain the whole world and forfeit 
his life?" In this verse Jesus appeals to legitimate self-interest, to the 
noble desire to make the highest use of oneself, to realize one's own 
highest possibilities. "Life" is just exactly that self; nothing that a 
man can get can compensate for the destruction of this self, the waste 
of one's life-energies, the corruption of one's own nature. Vs. 37, 
"for what should a man give": rather, what shall he give, what is 
there that he can give ? When once life is wasted, there is nothing 
with which, though a man possess the world, it can be bought back ; 
and without it everything else is worthless. 

Vs. 38, " For whosoever shall be ashamed of me and of my words " : 
goes back to the thought of giving up life for Jesus' sake (vs. 35), and 
the temptation, which this suggests, to forsake him rather than risk 
one's life. " When he cometh in the glory of his Father with the holy 
angels" : another reflection of Jesus' confident faith that his death was 
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not defeat either for himself or for the kingdom ; he would return in 
triumph (cf. Mark 13 : 26, 27), and then the unprofitableness of saving 
one's life by denying Christ will appear as it does not now. The words 
added in Matthew, " and then shall he render to every man according 
to his deeds" (vs. 27), emphasize the element of judgment in this future 
coming. Compare Matt. 3:12. Chap. 9, vs. r, "shall in no wise 
taste ot death, till they see the kingdom of God come with power" : 
a distinct prediction that in the life-time of some then present the 
kingdom of God should come. The reference is probably to the com- 
ing of the kingdom in the conversion of multitudes to faith in him, 
such as actually took place in the apostolic age. Matthew's expression, 
"till they see the Son of man coming in his kingdom," shows that in 
the thought of the early church, if not also in the language of Jesus, the 
coming of the kingdom and the coming of the Son of man were the 
same thing. 

To what event did Jesus refer when he predicted his "second coming" in 
such passages as the above ? In general, it is evident, he meant his return 
after death to carry on the work of the kingdom to its consummation. 
This involved (a) the conversion of multitudes to faith in him, and the per- 
meation of human society by his principles and spirit ; (d) the downfall of 
Judaism as the special representative of true religion, and the establishment 
of Christianity in its place ; (V) the judgment of "every man according to his 
deeds." Did it also involve his personal visible return ? His words are gen- 
erally so interpreted, and this seems at first their obvious meaning. Yet it is 
doubtful whether all the language which is so interpreted is not better under- 
stood as oriental imagery describing the accompaniments of his coming in 
the first two senses, as in Dan. 7:13-27 the coming of the kingdom is 
described as the coming of the Son of man. It is in these senses that he 
predicted his coming within the generation then living, and it is in connection 
with such announcement of his speedy return that the language suggestive 
of visible return usually occurs. The destruction of Jerusalem, as a most 
notable accompaniment of the coming in the second sense, and as marking a 
stage in the triumph of the kingdom, may itself be regarded as a coming of 
the Son of man. The personal judgment of individuals would then be pre- 
sumably an oft-repeated fact, beginning while Jesus was still on earth (John 
9 : 39), more manifest in his coming in power in his kingdom (Mark 8 : 38 ; 
Matt. 16 : 27), and coming sooner or later in every man's experience (Luke 
12 : 40). 

% 189. Notes on §77, Mark 9 : 2-13. — Vs. 2, "after six days": Luke's 
"about eight days" also means a week; spent perhaps in talking over 
these two great thoughts, Jesus' messiahship and his suffering, both in 
a sense new to the disciples, and to them irreconcilable. "Peter and 
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James and John " : cf. Mark 5:37; 14 : 32. " Into a high mountain ": 
We naturally think of Hermon, towering snow-capped above Caesarea 
Philippi. Tabor is the traditional site, but probably not the 
true one. There is no intimation of a return to Galilee after Peter's 
confession ; and the top of Tabor was probably fortified at this time. 
" Transfigured before them" : changed in appearance; how, must be 
gathered from the context. Matthew adds, "his face did shine as the 
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sun." Luke, who throughout this narrative shows the use of other 
sources than Mark alone, adds that Jesus went to the mountain to pray, 
and that it was while he was praying that this transformation of his 
appearance took place. Vs. 4, "Elijah with Moses .... talking with 
Jesus" : Luke adds, what the context in Mark suggests, that they 
"spake of his decease [departure] which he was about to accomplish at 
Jerusalem" — language which presents Jesus' death, not as a fate which 
he could not escape, but as an achievement, a task, which he was volun- 
tarily to accomplish. Vs. 5, " Peter answereth and saith" : Luke men- 
tions that the disciples were borne down with sleep, but having waked 
(or perhaps, as in the margin of R. V., having kept awake) saw his glory 
and the two men with him, and that Peter spoke the words following 
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as Moses and Elijah were about to leave. " Rabbi, it is good for us," 
etc.: Peter's motive is evidently to prolong the delightful experience, 
and so he proposes to erect booths in which Jesus and his heavenly- 
visitors can lodge. Vs. 7, "a voice out of the cloud, This is my beloved 
Son ; hear ye him " : it is in this voice that the experience culminates. 
If their faith in Jesus as the Messiah had been shocked by his announce- 
ment of his death, the appearance of Moses and Elijah, the representa- 
tives of the law and the prophets, talking with their master, was 
calculated to restore that faith, while it at the same time reaffirmed the 
certainty of his death ; but more convincing still in both directions is 
the heavenly voice, assuring them that Jesus is the Father's beloved 
Son, and bidding them believe whatever he may tell them. Vs. 8, 
"saw no one any more, save Jesus only" : with the passing of the voice 
the vision ended. 

In endeavoring to form a conception of the nature of this experience, 
three things must be distinguished : the causes external to the disciples 
which produced the impressions which they received ; these impressions of 
sight and sound — that which they saw and heard ; the convictions and feel- 
ings which these impressions begat in their minds. The significance of the 
event evidently lies in the last of these. The second is that of which the 
narrative expressly speaks. The first is not referred to in the narrative — 
unless we force it in by an over-literalism of interpretation — and it is 
beyond our power definitely to comprehend. Enough that by this experience 
God graciously confirmed the words of his Son, and strengthened the faith of 
the disciples. 

Vs. 9, "charged them that they should tell no man," etc.: it is still 
with his disciples alone that Jesus is working ; they must be prepared 
for his death ; on the foundation of their faith, strong even if unintel- 
ligent, he will build a structure of instruction. In others there is no 
such foundation to build on. Vs. 11, "Elijah": the seeing of Elijah 
on the mount calls up, in connection with the thought of Jesus' mes- 
siahship, the old question about Elijah preceding the Messiah. Jesus 
interprets the prediction (Mai. 4 : 5) as fulfilled in John the Baptist, 
and points out also the Old Testament passages which look toward his 
own rejection and sufferings. Vs. 12, "restoreth all things": the use 
of such a phrase as this to describe the work of John should keep us 
from over-literalism in interpreting biblical language. 

If 190. Notes on §78, Mark 9 : 14-29. — Vs. 17, "a dumb spirit": i. e., 
one that rendered the boy dumb. Matthew, vs. 15, describes the boy 
as epileptic, and the symptoms as given in Mark correspond with this. 
Vs. 19, "O faithless generation" : addressed to the disciples, reproving 
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them for their lack of faith, possession of which would have enabled 
them to cure the boy. So at least Matthew understands the matter 
(vss. 19, 20). Vs. 23, "if thou canst " : the words of the man reprov- 
ingly repeated by Jesus, implying that the difficulty is not in his own 
ability, but in the man's faith. Vs. 29, "this kind can come out by 
nothing save by prayer " : Matthew has it, "Because of your little faith," 
to which is added a saying concerning the power of faith much like 
Mark 11 : 23, where it is associated with prayer, and Luke 17:6. The 
more difficult the task, the more necessary is prayer, by which we enter 
into fellowship with God and acquire his power. 

T[ 191. Notes on§ 79, Mark 9 : 30-32. — Vs. 30, "passed through Gali- 
lee" : made a journey from the mountain of transfiguration to some 
point in Galilee, probably Capernaum (vs. 33). "Would not that any 
man should know it " : still intent, not on evangelization, but the instruc- 
tion of the Twelve. Vs. 31, "the Son of man is delivered up": i.e., 
is to be. The frequent theme of his teaching in these days. 



^[192. Questions and Suggestions for Study. — (1) Where is 
Caesarea Philippi ? What is its distance from the Sea of Galilee ? 
(2)* What was the purpose of Jesus' journey into this region? 
(3)* What questions did Jesus ask his disciples on the way, and 
what were their answers? (4)* In what respect was Peter's 
confession at this time like Andrew's confession in John 1:41, 
and in what respects was it different? (5)* What was the cen- 
tral and permanent element in the disciples' faith in Jesus ? 
(6) What answer of Jesus to Peter is recorded by Matthew? 
Explain its meaning. 

(7)* On what subject did Jesus begin immediately after this 
to instruct his disciples? (8) What intimations of his death 
have we already met ? (9) * Why was Peter unable to accept 
Jesus' statement on this matter? (10) How did Peter's pro- 
test affect Jesus? (n)* What great principle respecting dis- 
cipleship did Jesus set forth at this time? Explain the meaning 
of his words (Mark 8:34). (n)* B > r what arguments did he 
enforce it (Mark 8 : 35-38) ? Explain these verses, one by one. 
(12) Do these principles and instructions apply to the Twelve 
only, or to all followers of Jesus in all times? (13) What kind 
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of a life would the principle of vs. 34 require us to live today ? 
In few passages of the gospel have we clearer teaching concern- 
ing the principles of a Christian life. These words of Jesus 
should be carefully studied and thoughtfully pondered. (14) 
Tell the story of the transfiguration. (15)* What was this 
experience intended to do for the disciples? (16) Is it to be sup- 
posed that it had any value for Jesus himself? If so, what? 
(17) Why did Jesus bid them tell no man of this event ? (18) 
Explain the question of the disciples about Elijah, and Jesus* 
answer. 

(19) Tell the story of the epileptic boy. (20) What lesson 
did Jesus teach the boy's father? (21)* Of what lesson to the 
disciples did he make this event the occasion ? Suggest modern 
applications of it. 

(22) On what subject did Jesus continue to teach his dis- 
ciples as he passed through Galilee ? 

1(193. Constructive Work. — Write chap, xviii of your "Life of 
Christ," following the outline indicated by the sections, and taking 
pains to bring out very clearly the significance of the new teaching of 
Jesus and the relation of Jesus to his disciples, in some respects also 
new. 

\ 194. Supplementary Topics for Study. 

1. Csesarea Philippi, and the region of Mt. Hermon. 

G. A. Smith, Historical Geography of Palestine; MacGregor, Rob Roy on the 
Jordan, and other works on geography. 

2. The faith of Jesus' disciples ; its constant element ; its varying 
phases. 

Rhees, The Life of Jesus of Nazareth, §§ 155-160. 

3. The conditions of discipleship as set forth by Jesus, and their 
application to life today. 



